ISSN 0341-5810

PUBLIKATIONEN ZU
WISSENSCHAFTLICHEN FILMEN

SEKTION
ETHNOLOGIE

SERIE 7+ NUMMER 41 - 1877
FILM E 2187

®

INSTITUT FUR DEN WISSENSCHAFTLICHEN FILM - GOTTINGEN



Pt Dratae

Silent Tilm, 16 o, Black and whare, 93 nu 8 VY2 min (24 sl Prodoced 1968559, published
1576,

The film is a research document and has been dssued for vse in research and higher educarion,
The film was shot by D, LG, BEINEARD, New Lenax, Ul Institae fir Valkerkunds, Wien,
Supported, edited, and poblished by the Instico fiir den Wissenschaftlichen Film, Gétingen,
D AW DAUER; cutting: Mo SCHORSCH,

Forss oof Citation:

Runpann, [.Ge Raji (Mepal] — Divination and Magical Treatment of an Iloess. Film
E 2197 of the [WF, Garingen 1976, Publication by [ G Rrivgann, Tubl, Wiss, Film,
Sckr. Ethnol., Ser. 7, No. 41/E 2197 {1977, 8 pp.

Address of the Anthor of the Publication:
D, [0G. BErsaariy, 155 Fir Strect. New Lenox, [ 6045 1 USA,

PUBLIKATIONEN ZU WISSENSCHAFTLICHEN FILMEN

Sektion BIOLOGIE Scltion TECHNISCHE WISSENSCHAFTEN
Sekiion MEDRESIN NATURWISSENNACHAFTEN
Sekoen ETHNOLOGIE Sektion GESCHICHTE « PUBLIZISTIK

Herauspeher s HekoGares Scheddenang: B Bz, Limox

PUBLIEATIONEN AU WIBSENSCHAFTLICHEN FILMEN sind die schiifthichen Ergaszungen 2 den
Filmen des Instivezs for den Wissenscharthichen Film nnd der Foovelopacdia Clnemarograpiea, Sie
enthalier jeweils cite Ewfhiong in dus i Bl Behandelie: Thema und dic Begleiumecinde des
Films sowie eine genaue Beschretbung des Frlminhales, Film oned Peblikanion susanmmer stelles die
wissenschatiiche Yerdftenticlang dar.
PURLIKATIONEN 210 WISSENSUHAFTLICHEN  FILMEN werden in dectscher, englischer ol
Iraneiascher Sprache herausgegeben: Sie erschemen als Emeelhette, die o den tachhohen Sektonen
eu Serien van etwa SR Seien 2usammengefalSe and one Abonnerent beesiren werden kimnen, Jede
Serie bearehr aus 4 Lislerungen mit einer entsprechenden Zeh] von Bineelhetren; jahelich erschemen
I—4 Licterungen o jeder Seksion,
Bestellungen und Anfragen asn: [nsnoun Bie den Wissenschattlichen Film

Monnensteg 720 03400 Garmepen

Tel, (08 510 2 10 34

CEnstenar fve den Wissenschaflichen Filim, Gittingen 1977 IS804 (A4 1-3910



Filweald. 7740 — | 2197

ENCYCLOPALDIA CINEMATOGRAPHICA —  Editor: G Wour

Jowax G Rursoarn, New Lenos., 1L
Film L 2197

Raji (Nepal) — Divination and Magical Treatment of an Illness

Author of the Publication: Jouan G. REmnnarp
With 2 Figures

Suemmary of the Film,

Raji (Mepal} - Divination and Magical Treatment of an Hiness. The shaman & shown per-
forming divinaoon with rece and then performing a brief seance in which he 15 possessed,
With offerings for o witch, the shaman performs acts of exorcism, then takes the offermgs

cut ana path, and makes a sacrifice,

Thale des Falvs:

Raji (Nepall — Divination und zauberische Krankenbehandlung, Der Filin seigt emen
Schamanen beim Wahrsagen mit Reis. Anschlicfend findet eine kurze Seance stare, in deren
Verlaof er in vinen Besessenheitszustand gerie, Mir Opfergaben fiie cinen Hexer fiiher der
Schamane exordstische Handlungen aus, daon begibt er sich mir den Optergaben zu cinem
Plad wnd vervichter en Opler.

Résunie du Filon

Raji (MNépaly — Divination ¢t traitment magique d'un malade. Le chamane fait une divi-
pArion A rig, puis exéoute une bréve séance au cours de laguelle 1 est possédé. Avec des otl-
randes destinges @ un sorcer le chamane exéonte des actes d'exorcism, puis il emmene les
atfrandes & un sencier et accomplic un sacrifice,

General Preliminary Remarks!

Small groups af the Tibeto-Burman speaking Raji tribe are found spread through-
out West Nepal, Their total population does not exceed 1500, and the population
of the Purbia {eastern) Raji, with whom we are concerned here, probably does not
number more than G00. They are reknown as boatmen and fishermen, who have
now settled and become agriculturalises inovarious. parts of Sounthwest Nepal,

U The research upon which this article s based was supported by grants from the Wenner-
Gren Foundation for Antheopological Research and the Austrian Academy of Scences. Film
material was cantributed by the Institur for den Wissenschaltlichen Film, Gitengen,
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Forest produce, fish, and to a lesser extent game obtained through hunting, add
inportant supplements to their food supply. Members of hill castes have had conract
with the Raji for many vears, but only recently have begun to settle year round in
the area of main concentration of the Purbia Raji, the Babai River Valley,

The shaman {gerar) i the most important religious {unctionary in Raji sOCiety,
Brahman priests are not normally emploved by the Raji, and the shaman is the key
person in most major village rituals, besides being a curer of illnesses. In the Babai
Valley roughly hall of all the adult married men have participated in shaman ini-
tiations, although only a few continued on to become pracricing shamans. Many
participated in che initiations primarily in order to gain a tutelary deiry which
would help ro protect them and cheir families. Major reasons for there not being
mare pracicing shamans are difficulties in oheaining the necessary instruction, and
in acquiring rights to work in villages, since established shamans are usually
reluctant to relinguish such rights.

The power of the shaman lies in the eyes of the Raji in his knowledse of spells
{mantral. These frequently are spoken in the context of a ritual and accompanying
some svmbolic action, e.p. blowing on an ohject. Often the curing of an ill persan
requires that some offerings be made to the deity, spirit, or witch thought to have
caused the illness. Basic offerings consist of strips of cloth, red powder, incense,
hulled rice, a lamp, and a liquid of some sort, Numerous other items may be given,
e.g. money, models representing animals and/or humans, sacrificial animals, erc.,
and some offerings may be quite distinctive, as [or example blood from some part
of a man’s body for his tutelary deity or those offerings made for a witch, Occasion-
ally an otfering is postponed by making a promise to the deity to make it at a later
date, Besides making offerings, the shaman occasionally uses other techniques to
core a patient, ¢ gosucking our an intrusive object, giving medicines and amulees,
andl having the patient change his place of residence.

A shaman wha has rights aver a village is given grain annually depending upon the
wealth of the contributing family, The shaman in turn helps cure il] members of the
family free of cost and also performs important functions ai village ceremaonies,
such s those prior o rice planting and at the time of its harvest, to help rid rice
flields of insects, and to provide a protective barrier againse evil spirits around the
village. The shaman does not normally hecome especially wealthy from his wark,
However, he does often receive free meals and liquor wherever he stavs, and is
accorded considerable prestige in the communiry .

Background to the Film

A major cause of illness is thoughe to be witcheraft, Witches {hoksi) are invariably
women who unjustifiably use spells to cause harm to others. They often send their
helping spirit to attack people. The shaman is theoretically unable to identify the
witch and stereotyped offerings are made to appease a witch as a member of a

' For turther information and analysis see Remviarn |1 and [2].
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category rather than as a particular person. Oceasionally the shaman may use other
techniques to combar the witch, as for example when rhe wirch has introdoced an
object into a person to canse an illness.

In order to identify the cause of an illness the shaman must resort to one of several
methods of divination, By lar the one most commonly emploved invalves the

Fig. 1. Mhar-fabwk involving offerings for 2 wirch

counting of hulled rice. The shaman takes a small amount of nee from a larger pile,
blows a spell on i, and names a general category, such as house deitv. witch, evil
spirit, ete. The rice is set to the side and checked for o ves/mno reply through the
evendodd ourcome of the amount examined. IF ir tuens our to be even numbered
seven times in succession, then the category named is considered responsible, In the
case of deities and spieits, the process would be repeated again unul the specific
ane responsible is discovered. [T there is not an even outcome initially then the
counting is started over again naming a diflerent category. Since it may take a con-
siderable length of dme to arrive at the cause of an illness using this technigue,
the shaman may abandon it in favor of another methaod {e. g measuring a stick or
piece of cloth or becoming possessed) or name whatever he intuitively thinks is the
cause (although he will not publicly admit chis},

Frequently, especially in cases of serious illness, che shaman holds a seance in which
he becomes possessed by his cutelary deity who then informs him or hystanders
which causative agency is responsible, The scance itself is simple and brief, usually
not lasting more than 15 minutes. The shaman docs not normally undergo any

5
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purilicarion ritual. He usually talks to the partient in order to gain an understanding
of the background of the illness, €.z symptoms, other attemprs made to cure him,
etee The seance may be inside or outside the house, although usually it s the former,
If autside, the shaman should sit facing east. The seance normally rakes place either
at might or in the morning. The patient does not participate directly in the seance,

Frge 20 Offermes for g witch
B &

Sitting on a mat or blanket the shaman first removes his cap. A plate containing
bulled rice, a small Tamp, and perhaps @ monetary olfering is ser before the shaman,
who makes an offermg of incense o his tutelary deity, Dunng this offering a
prayer is spoken and a respecttul gesture made by the shaman, who presses his hands
rogether before his face and bows sliphtly.

Normally the shaman does nor use any instrument to accompany his chanting,
although on occasion a bundle of leaves will be shaken. The chant consists of a
simple repetition of a werse calling the turelary dewey, The chanting increases
temtpro and intensicy undil the shaman becomes possessed and his entire body shakes.
He usually remains sitting during the seance even while possessed. The deity may
tell the shaman what causcd the dllness and what should be done, or a bystander may
question the deity and ic will speak through the mouth of the shaman. The deity
saon leaves the bady of the shaman, after which he may give a further olfering
ol incense.

Frequently following a seance offerings are made to the spirit or wicch found 1o be
responsible for the illness. In the case of witcheraft, one of the more common causes,
techniques and spells are used ro remove the illness from the patient’s body and into
the oiferings, These offerings are dnvariably made ar night, Drepending on the

f
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lmearion of the illness. the patient sits facing or with his back furned to the shaman
while he brushes the patient with a bundle of leaves or a broom. As the shaman
brushes from the paticnt on to the offerings, be savs a spell which he blows on 1o
the patient, hence the teem fhar-phul {canse to descent-hlow).

A termite nest (Bran) and the roor of a ungle plane {mat) are bound with white
thread seven tmes. Plates are constructed of leaves turned wpside-down, Broken
epp shells and bracelers, 2 balls made of ashes, red powder, incense, a lamp,
2 cnicken feathers (preferably Black), lemale hair, nail clippings, black collériom,
a small clay figure of a human being, a picce of black cloth, and a chicken (preferably
white} make up the remaiming offerings to the witch.

After fhar-prbeek has been performed several times, the shaman takes some hulled
rice and/or water and passes it over the head of the patient on to the offerings, Once
the chicken has shaken its head, indicating its willingness to besacrificed, all objects
are gathered togecher and are circled over the parient’s head, preferably in a right
o left direction seven times. The illness s then thought to have been transferred
out of the patient, and he does not participate in the remainder of the ritaal,

The offerings are taken ouc on a pach leading away from the village. Here they are
placed such that the bran and sat are in front of the ather offerings, Auspicious
markings of red powder and black collyrium are made on the offerings, Feathers
are stuck into the balls of ashes and the clay figure is covered wich the black cloch.
While affering incense, the shaman mentions the name of the victim and savs a spell,
He pours water on the offerings, and afrer saving a spell on the chicken he decap-
itates it by holding it behind his legs and slicing its neck aganst the blade of a
ball-hook held hetween his feet. The head of the chicken s placed inoa hole dug
previously by the shaman, water sprinkled over it and ocher offerings, and dirc
filled in the hole and patred down seven times. The shaman then pours a wigzag line
of water as he backs away from the offenings making a cutting motion with the
bill-hool at each turm in che line. Although che basic formar of this rioeal remains
the same, occasionally some items will be omitted and some procedures shortened.

Motes on Making of the Film

The film was made on April 19, 1970 in the village of Ban Gaun, Sano Sheri
Panchayat, Banke District, Since many events shown in the Lilm anly take place at
night, it was necessary for them o be reenacted in the daytime. The shaman and
principle characrer appearing in the filin, Maiwa Lonias, age ca. H, is the most
important shaman of the Babai Raver Yalley, e has rights to 10 villages, 6 of which
contain no Raji. He therefore had to learn shamanic pracrices commaon to hill castes,
and some of these he has begun to incorporare into Raji ritnals alsa. He had been
trained to be a shaman by his father and s 0 tuen trainimg his son o become one,
He has a wite, a son, and two daughters, and spealks three languages, Raj, Mepal,
and Tharu,

Technical data: camera: Bell and Howell Model 70-0r; lenses; Switar 16 mm, Bawsch
and Lomb 25 mm, Yvar 75 mm; camera speed: 24 £75; film material: Kodalk Plus X,
black and white negative film cepe 7231
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Desceription of Film

The shaman is shown leaving a house and placing a mat. Sitting on the mat with a
plate containing hulled rice before him, he begins to divine using grains of rice.
A small leal constructed “lamp” is brought o the shaman and placed on the rice.
He begins to shake as the deity enters his body, After he has finished being possessed,
he gives a gestuee of respect (o his tutelary deity,

Mext the parient and an assistant bring offerings [or the witch. The shaman binds
the jungle plant and termite nest. With the patient sitting with his hack o the
shaman, jhar-phuk is performed, After this has been completed several umes and
water has been sprinkled on the offerings, they are circled over the patient’s head
and taken out on a path. These are placed, anspicious markings applied, water
sprinkled over the offerings, and a chicken is sacrificed. Afrer burying the head,
rhe shaman backs away pouring water in # zigrag line,
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